models and methodological prescriptions of the founding fathers, and seemingly validated by the decline of European Christianity and the rise of the infl uential secular perspective in the West that is anatomized in Charles Taylor's work. All the social sciences, as off shoots of the European Enlightenment, had secular assumptions built in from the fi rst. Even the sociology of religion, which might be expected to harbour some empathy for the religious perspective, has traditionally insisted upon 'methodological atheism', which in practice it is as likely to support reductionist assumptions and defi nitions (religion as a secondary manifestation of something more 'real', such as 'deprivation', the fear of death, or an assumed need for comfort, or certainty, or economic advantage) as to guarantee the predicated scientifi c 'objectivity' (Beckford 2003; Davie 2007; 2008) . In 1965 David Martin wrote an article arguing that the secularization thesis was as much secularist ideology as science, and frequently involved self-fulfi lling prophecy masquerading as disinterested theory and selective observation presented as objectivity (David Martin 1965; 1966) . Th e sociological community paid little attention. But in 2006 José Casanova suggested that the dominance of a secularist knowledge regime among social scientists and public commentators was the main reason public expressions of religion were regarded as a problem (Casanova 2006) . In Public Religions in the Modern World Casanova had shown that, despite what the secularization theory claimed about religion having become 'privatized', religion had never in fact been absent from the public sphere either in Europe or America, irrespective of whether there was a formal separation of state and Church (Casanova 1994). Casanova was widely acclaimed as having transformed the fi eld. Are the empirical changes in the situation of religion suffi cient to explain why Casanova's argument about secularist bias can now be taken seriously as evidence of a 'postsecular turn', while David Martin's, forty years earlier, was not?
Religion since the Mid-Twentieth Century: Empirical Developments
From the 1960s onwards, Latin America saw an enormous growth of popular Protestantism, mainly Pentecostalism, especially among the mobile poor who were fl ocking to the burgeoning megacities. Th ese cities quickly became honeycombed with store-front churches with
